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ABSTRACT

While Sayyid Qutb isan acclaimed Islamist and leader of the Muslim
Brotherhood in Egypt, that he has not been fully understood is
confirmed by the persistent view that he laid the foundation for the
prevailing ‘Islamic terror and Islamist fundamentalism’ all over the
globe. Though there is a panoply of works that have attempted to
explain and clarify this misunderstanding of Qutb's Islamic
revivalism and reformism through a study of hiswritings and works
yet the argument that his Islamic revivalism added to his zeal for
rejecting modernity, leading to 'Islamic terror and Islamist
fundamentalism' leaves some questions such as how did he move
froma pure social justice crusader to an Islamist? Why did he hate
America? Does his work provide inspiration for Islamic militancy,
fundamentalism and terrorism? Did his childhood upbringing,
education, works and Islamic revivalism give insight into the so-
called phenomenon of 'Islamic terrorism still begging for answers.
Thispaper ispremised on the argument that Qutb, asatrue African,
despite his critical analysis and condemnation of the West and in
fact all Muslim societies which heterms Jahili Societies, wastotally
opposed to all acts of terrorism as well as irrational and extreme
interpretation of Islamic fundamentals. This is revealed in his
revivalist and reformist works, especially Fi Zilal al-Qur'an, which
are still inspiring Muslims, especially his views on the rights of
Muslim women and their place in modern society.

Keywords: Sayyid Qutb, Muslim Brotherhood, Islamist
fundamentalism

INTRODUCTION
The role of Sayyid Qutb (1324-1386/1906-1966) in Islamic activism,
particularly hisleadership of there-organization of the MuslimsBrotherhood
after it was outlawed by the government of Jamal 'Abd al-Nasir and his
mentorship of the 1952 Egyptian military coup during which he provided the
intellectual inspiration for the abolition of monarchy and the eradication of
British colonial ruleestablishment has been thefocus of many studies'. His
role in all these capacities lends credence to his Islamist?, intellectual®,
revolutionary?, ideological® and political leedership aswell ashistota rejection
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of theWest and all un-Islamic systems®. It isthis stance that made many
scholarsto believe that he abandoned hisinitial reformism and embraced
radicalism. YvonneY. Haddad (1983) writesthat "Reform was no longer
aufficient... Only aradica transformation....thecategorical destruction of the
old system, can guaranteetheflourishing of God'ssystem..."” | argue here
that despitethe above Haddad and others description of him asarevolutionary
because of histotal rejection of the West and un-Idamic systems?, Qutb asa
true African wastotally opposedto al actsof terrorism.

Thereforethispaper will makeacritical analysisand review of some
of Qutb'sworks and I slamic thoughts, to answer the questions on why he
hated Americaand the West, whether hisworksand Idamic activism provided
ingpiration for 'Islamic militancy, fundamentalism and terrorism' and if his
biography truly gaveingght into the so-called phenomenon of ‘[damicterrorism.
Theanswersto these and other similar questionswill reveal thetrue Qutb, an
AfricanIdamicrevivalist, feminist and social crusader. The Socio-religious
and Economic Milieu and Background of Sayyid Qutb With the establishment
of a-Azhar University during the Fatimid dynasty inthetenth century, Egypt
hasawaysplayed|eadingintellectud, literary, politicad andreligiousroleinthe
African, Mudimandworld affairs.

Sointhe 20th century, it was destined to witnessagain seriouspolitical
and religious devel opmentsand changesthat wereto reverberate throughout
theworld till today. From 1250to 1789, Egypt wasunder foreignrule, first
the Mamluk and then the Ottoman Turkey. It was againinvaded by Napoleon
in 1789 and it remained under the French until they were driven out by a
combination of Britishand Turkish forcesin 1805. Muhammad ‘Ali ruled Egypt,
first as a governor of the Ottoman Caliphate and later as the imperial
representative of the French and British on whom hisK hedivefamily depended
in running the administration and government of Egypt®.

Theabovewesternimperialismled to alot of resentment among the
Egyptian people. For instancein 1881 the Egyptian army under theleadership
of Ahmad 'Urabi, an officer, organi zed apopular revolution during thereign of
Tawfig. Therevolution wasamost successful but the British army interfered
and defeated theforcesof 'Urabi, ending therevol utionthough it was supported
by the people. Though Britain promised Francethat itsoccupation of thecountry
wastemporary, Egypt becameacolony of Britain from 1882, |eading to the
gradual agitation of the people for independence which culminated in
independence talks and the hol ding of parliamentary electionsin 1923,
Subsequent to the above coloni zation of Egypt, two dynamictrendsstarted to
emergein Egyptian nationd life. Secularism anditsattendant nationaism began
to spread among the young, promising futureleadersof the country with most
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of thepolitical ideol oguesthat were destined to lead the country such as Salad
Zaghlul, Ahmad L utfi a-Sayyid and 'Abdul 'Aziz Fahmi graduating fromthe
British modern and secular universities. Thiswasthe first trend, which
culminated in the establishment of nationalist political partiessuch asthe
Nationalist Political Party by MustaphaKamil, theNational liberation Party
by 'Abd al-Khalig Tharwah and Muhammad Farid and the Arab Socialist
Party. Thesecond trend wasthe consequence of secularization of Egypt, leading
to theimmersion of thecountry intowestern, materialistic and un-ldamicway
of lifethat reflected in the non observance of ISamicfestiva sashitherto done,
even during the occupation of Egypt by Napoleon army. Egyptian women
were al so discouraged from observing the Islamic dress code with Huda
Sharawi, theleader of the secular feminist movement, championing thiscause,

Asaconsequence, Egyptianslost confidencein both their national
leadership anditspolitical structure™. Therebeganto spread an anti western
and anti secular Idamic spiritamongtheMudims. Thisldamictrendwasignited
by Sheikh Jamal al-Din a-Afghani (1838-1897) who cameto Egypt during
thereign of thelast Ottoman Caliph, Sultan'Abd al-Hamid Il and taught at al-
Azhar Universty in Cairo. He championed pan-1damism and appealed to the
peopleto risein support the Ottoman Caliphate headed by Sultan'Abd al-
Hamid 1122, Sheikh Muhammad 'Abduh (d. 1905), who was al-Afghani's
famousdisciplelaer becamethegrand mufti of thecountry and heimplemented
histeacher's|damiclegal and educational reforms. Following thesereforms,
he awakened the Muslimsto the materialistic, sensate and decadent aspects
of Western civilization aswell asthe superstitious, backward and un-ldamic
nature of the prevalent Mudim civilization. Thereformsheimplemented were
thereforetargeted a eradi cating both aspectsof Jehiliyyahinthetwo civilizations
and returning Muslimsto the path of divine guidance, Islamic system and
dynamism?, Hisreformsaredtill havingimpactin Egypt today and must have
influenced the establishment of political partieswithreligioustendenciessuch
asd-Ummeah (the Mudim community) and a-1dah (theReform) Party. Zaghlul
abovewhowasoneof thethreeleading sudentsof Shetkh'Abduh asofounded
an eliteparty called theWafd Party.

The other two disciplesare Muhammad Rashid Rida, whoseldamic
activismandwritinginfluenced grestly thefounder of theMudim Brotherhood,
Sheikh Hasan d-Banna (1906-1949) in Egypt and Qasm Aminwhose books
ontheemancipation of Mudimwomen contributed in no smal measuretothe
emergence of Islamic feminism in Egypt as championed by Zaynab al-
Ghazzali**. Muhammad Rashid Rida(1865-1935), carried out the banner of
the above reforms from 'Abduh and his al-Manar (The Light of Islam)
championedrdigiousand palitica activism. Hecondemned theexisting politica
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sructureinthe Mudimworld and the corrupt Mudimintellectua and political
leadership. He struggled to achievethedreams of both a-Afghani and 'Abduh
inreviving the caliphate and theimplementation of theldamic Law®. The
aboveefforts culminated in the establishment of the Mudim Brotherhood by
Sheikh Hasan d-Bannain 1928inthe Egyptiantown of Ismdiliyyah. Al-Banna
who received hisrevivaist ideasfrom Rida, aso struggled for theformation of
aCommonweslth or League of Idamic Countriesfollowing hisattach of the
imperialist designsof the West and the Super Powers. Heexplained that the
support of theruling Khedivefor the Caliphatein Turkey whenthe First World
War broke out and his subsequent removal and replacement by Britain
compelled Egypt to act against the Caliphate and becamean aly of Britain.

Thus, Egypt was used abasefor the British forcesand thisfacilitated
the colonization of Palestineand Syriaby the British. Hetherefore called for
total war against theseforeign powersthrough the unification of all Ilamic
countries®. Sayyid Qutb wasborn in 20th century Egypt during the above
prevailing socio-political and religiousmilieu. Hewould later join the Hasan
al-BannasMudim Brotherhood, the organization that has stood at the heart
of Idamic activismthroughout theworldtill today and lead itsre-organization
andreviva for which heistoday |abeled thefather or grandfather of the'ldamic
militancy, extremism, terrorism and fundamentalism'. It isthereforeimportant
to now examine the childhood, education and career of Qutb and how he
found the Mudlim Brothersand hisldlamic activismin 20th century history,
perhapsthismay giveinsight into hisvision of Iam and terrorism, why he
hated Americaand whether hisvison, activism, ideasand writingswerecapable
of nurturing terrorism*’.

A Short Biography of Sayyid Qutb, hisEducation and Car eer

Sayyid Qutb Ibrahim Husayn a-Shadhili wasborninthevillageof Moshein
theAsyut districtin Upper Egypt on the 9th of September or October 1906%.
Hewasbornintoardigious, intelectua and politically enlightened family. Qutb's
father, Ibrahimwaswell knownfor hislegendary piety, political activism, love
and generoustreatment of hisservantsaswell asgeneral hospitdity®®. Qutb's
mother wasa so apiousdaughter of awedlthy, piousand well educated father
who graduated from thefamousal-Azhar University. By virtueof her family's
university education, sheencouraged her childrento pursueuniversity education.
Sheloved listening to the recitation of the Qur'an and on account of her love
for it; Qutb'sfather madeitsrecitation aconstant feature of hishouse. Shewas
also generousand gave out charity regularly to the poor for the sake of God®.
Qutb'smother, the second of two wiveshad five children for hisfather. The
eldest wasthree yearsolder than Qutb and was named Nafisah Qutb. Qutb
wasthe second child inthefamily and the next child to himwasAminah Qutb
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who wasaliterary scholar, author and Islamist like Qutb and hisremaining
siblings®®. Shewasfollowed by Muhammad Qutb who wasthirteen years
younger than Qutb. The last of Qutb's siblings was Hamidah Qutb who
completed her studiesin Cairo after their family movedtojoin Qutbin Cairo.
Shea sotook after Qutbin her literary and dawah activities. After thearrest
of Qutb in 1954, she served as a conduit of passing his instructions and
directivesfor theMudim brotherhood to Zaynab al-Ghazzali with whom she
waslater imprisoned in 1965%. However, the most relevant aspect of Qutb's
childhood to this study was his education which started at the village school
when hewassix yearsold. Theeducationa curriculum followed two streams,
onewasthat of government owned schoolsunder the Ministry of education
and the other wasthat of autonomous Qur'anic school swith parentspaying
subscriptionsto pay theteachers. Thestudentswho foll owed the second stream
wereknown as K utab whiletheir schoolswere called the K atatib?®. Qutb was
admitted into thefirst stream because of itsacademic standard.

In his second year, it was decided that the teaching of the Qur'an
would beremoved from the curriculum and thisannoyed many parentsand
they were compelled to send their children to the Katatib. Qutb was one of
those affected by thisdevel opment but he hated so much the unhygienic and
unclean surroundingsof theQur'anic school that after hisfirst day intheschool,
he went back to the state school, conveyed his dissatisfaction to the Head
teacher and begged himto convince hisfather to dlow himremainintheschool.
Contrary to the claim of Esposito above, 2*Qutb hated the unhygienic and
unclean surroundingsof the Qur'anic school and after hisfirst day inthe school
and went back to the state school.

Theabove point isimportant here because Qutb'sabandoning of the
Qur'anic school fromthefirst day, hewasadmitted there, isaclear indication
that he never received any Idamist, extremist not to mentionterrorist training
from the Qur'anic school or the madrasah. Asamatter of fact, after hisfather
gave his permission to withdraw from the local school, Qutb resolved to
personaly enhance hisown memorization of the Qur'an®. After hisgraduation
fromtheprimary school in 1918, hewanted to continue hiseducationin Cairo
but was compelled to remainin hisvillagefor another two years because of
the above 1919 popular revolution led by Zaghlul of theWafd Party against
the British government which disrupted the transportation system. Qutb
describeshisfather'srolein therevolution. Their house served asacentrefor
thevillagerswhere political meetingsand gatheringswereheld. Again, inhis
father'snationalist and political activism, could belocated, Qutb'slater social
and political activisminlife. Hefinaly left for Cairoin 1921%. When he
eventually madeit to Cairo, Qutbiinitially stayed with hisuncle, ajourndist,
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Ahmad Husayn Uthman who wasagraduate of a-Azhar. Thoughthereisno
record of what Qutb was doing between 1921 and 1925 before he was
admitted into the Teachers Collegein Cairo, he must have been learning
journdismfromhisuncle. Hislater literary inclinations, | believemust belocated
inthisperiod. After thecompletion of hisTeachers certificate, Qutb enrolled
into the pre-university courseof Dar d-'Ulum (Centrefor Arabic and Idamic
Studies) in 1928 and degree programme of the tertiary section of Dar al-
'Ulum that isaffiliated to the Faculty of Artsand Literature of Cairo University
in1930 and graduated in 1933 a the age of twenty sevenwith B.A. inLiterature
and diplomain Education. This, hebelieved wasuseful for hisfuture, no doubt,
journdistic and educeationd activities”.

Hisjournalistic activities started asastudent when he started writing
and publishing poems. After hisgraduationin 1933, Qutb worked briefly with
al-Ahram, thefamous government newspaper, and began freelancing for al-
Risalah and d-Thagafah, two Egyptian magazinesbefore starting hiscareer as
ateacher withthe Ministry of education and Culture. Hetaught for six years
whilehecontinued engaginginliterary activitiesasafred ance. Helater became
an administrative officer, inspecting general education and culturein the
department of ingpection. Heremained intheofficefor eight yearsuntil hewas
sent by theMinistry in 1948to closdy study, eval uateand andyzetheAmerican
educationa system. After returning fromthe US, heworked asaspecid advisor
to theMinistry and delivered lecturesat Dar al-'Ulum before hewasfinally
redeployed thereto teach®,

His American Experience and Beginning of his Involvement in the
Muslim Brotherhood: Asl have stated above, Qutb was certainly neither
anIdamist nor an'ldamicterrorist or fundamentalist' while growing up. His
upbringing and education made becoming either impossible. Hegrew upwithin
themilieu of Arab upper classfamily system, Egyptian nationalismand politica
awarenesswherehisfather wasan activist and leading member of the Egyptian
National Party and an executive committee member of hisvillage branch of
the party?. Qutb was al so educated at the upper class elitist schoolsfrom
primary to the university; hewas not a product of the madrasah asheran
away from the Qur'anic school after hisfirst day there. Sowhendid hestart to
hate Americaand the West?\When and how did meet the Muslim brotherhood
and'ldamicterrorism? Theanswersto these and other smilar questionsare
what this section seeksto provide. In 1948 as stated above, Qutb was sent to
Americaogtentatioudy to study, eva uate and andyzetheAmerican educationd
system. Inredlity, thejourney wasan ingeniousway of curtailing hisgrowing
condemnation of the country'sruling classand hissocid crusade against the
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poor and deteriorating conditions of themassesin Egypt. Hisvariousarticles
intheliterary journals, magazines and newspapers had becometoo critical
and condemning of thepolitical, social and economic conditionsof the people,
He used to be astrong and vocal member of the Wafd Party which wasthe
ruling party since hisadolescence while hewasapre-university student but
washowever compelled toresignfromthe party in 1942 and joined the Salad
Party. Finally he retired completely from politics in 1945 because of
undemocratic and anti people'spracticesof political parties. Inthesameyesr,
hewrotetwo of hisfiery articlestitled ‘addilu Baramijakum (Makejust your
programmes) and AynaAntaYaMustafaKamil (Whereareyou O Mustapha
Kamil). TheKing, Faruqwasnot amused at al and in fact wanted the Prime
Minister to put Qutbin detention sraight away. However, hisformer membership
of theruling party and acquai ntanceship of literary giantslike'AbbasMahmud
a-'Aqggad impressed the PrimeMinister. So the Prime Minister arranged with
theMinisiry of Educationto send himtoAmericawiththegod of transforming
hisvison, corrupting himwithwestern cultureand mobilizing himtotheservice
of the Egyptian ruling class through western indoctrination and cultural
decadence. In short, it was to enlist him into becoming an agent of the
bourgeoisiegovernment in Egypt™.

Unfortunately this plan backfired as Qutb rather became more
committedinhiscriticismaswdll asrdigiouslife. Thisturning pointin Qutb's
religiouscommitment started from the ship thet took him by seafromAlexandria
toAmerica Hisfirst experienceof cultura and western decadence camewhen
ayoung beautiful and charming girl knocked on the door of hisroominthe
ship and entered, seeking hispermission to be hisguest throughout the night.
Heapologized for hisinability to accommodate her because hisroom had only
one bed and shereplied that "many single bedsare meant for two persons.”

Qutb was compelled to shut thedoor on her faceand heard her falling
aongthecorridor and redlized shewasstark drunk. That wasonly thebeginning
of the attempt to seduce him by American ladies. According to him, hewas
chased by these ladiesfrom one place to another and onecity to another. A
staff of the hotel solicited sex from him, anursetried to seduce himwhilehe
washospitaized at GeorgeWashington hospitd, auniversity student inundated
himwith clamsof sex beingamerdy biologica and not mora issuewhilean
Arab boy inundated himwith stories of sexual escapadeswithAmericangirls™.
The climax of hisexperience of the decadence of theAmerican and western
way of life however camewhen hewas hospitalizedin San Francisco and was
astonished at thejubilation of the hospital staff over the assassination of the
founder andfirst Genera Guideof theMudim Brotherhoodin 1949. Thiswas
also the scenario at adepartmental store where he saw American men and
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women jubilating over the above assassination. Thissingular incident had an
everlasting impression on Qutb and hisattention wasdirected to the comments
of American newspapers on the assass nation aswell asbooksonAl-Banna
and hisMudlim Brotherhood. Mitchel quotesQutb assaying that heread the
book, Religiousand Poalitical Trendsin Modern Egypt written by aBritish
Intelligence officer while hewasin Americaand thebook a so confirmstohim,
the threat of Hasan al-Banna and his Muslim brotherhood to the West in
general®. That Qutb wasdisgusted by hisabove experienceswhich he saw
asproofsof the decadent stylesof living inthewest wasmade clear by himin
hisvariousarticlesand books, such as, Hamaimfi New York (Pigeonsin New
York) al-1slam wa a-mushkilat al-Hadarah (Islam and the Problems of
Civilization), Maaimfi al-Tariq (Milestones) and Amrikaallati raytu' (The
Americawhich | saw) which contained hisdepictionsof theAmerican dream.
He portrays his attempts at overcoming the temptations he confronted in
Americaand how hefound solaceand succor in Idam, the Qur'an and dawah
activities. Thedivinelight, according to him, entered hisheart and hefound
Idamismwith new tastes, perspectives, dreams, aspirationsand philosophy of
lifeinAmerica. Inother words, by turning hisback against American decadence,
Quitb found Idam and ultimately the Mudlim Brotherhood on American soil.
Quitb diagnosed theAmerican way of lifeand rejected what he observed and
witnessed. It washiswitnessof apeopl€'sjubilation at thedesth of their fellow
human being that eventually drew himinto thefold of theMudim Brotherhood
and so, wewill now turnto hisactivism after hisacquaintancewiththeMudim
Brotherhood on American soil and therest of hislifethereafter.

Qutb's Da'wah Activities and Islamism in the Muslim Brotherhood:
Following Qutb'sdiscovery of the Mudim Brotherhood on American soil, he
developed anew link with the Qur'an, turning away from hispreviousliterary
and artistic reading of the Holy book and ended up therest of hislifeandin
fact literary career thereafter, inspired by the Qur'anin hisgoal of reforming
the Egyptian society. Thefirst outcomeof thisQur'anic outlook which | argue
marked thebeginning of hisldamicreform and dawah activitiesin hiswritings
wasthe publication of hisbook a-'Adaah a-ljtimaiyyahfi a-ldam (Socia
Jugticeinldam), dmost sx monthsafter hisarriva intheUS. Whileit hasbeen
argued that sincethework wascompleted before heleft for the US, theldamic
activismand biasof thebook had nothing to do with the Mudim Brotherhood
and hisfounder, Al-Banna®, | arguethat though the book waswritten before
histripto America, it was quite easy for Qutb to haverevised itsdedication
and one or two sections of the book sinceit was not published until many
monthsafter he had arrived there. That hedid revised some parts of the book
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after hearrived in Americaisproven by Qutb'sadmissioninoneof hislectures
at Cairo University that hewasaheretic for dmost elevenyearsof hislifeand
was|ost from the Islamic outlook until he wrotethe book, “al-'Adalah al -
ljtima'iyyah fi al-lIslam”3*. Since, it has been shown above that he found
IdaminAmerica, it Standsto reason that it must have beenin America, that he
wrotewhat hereferred tointhe Cairo lectureashisislamic directioninal-
‘Adalah al-Ijtima’iyyah fi al-Idam. Itisno doubt after histriptothe USthat
it could betruly argued asNasru Rejwan has donethat "the authenticity and
deep knowledge of hisldamic outlook and hisinterpretation are not disputed
even by those who would not agree with his conclusion®.

Itisnoted herethat the book marksthe beginning of Qutb'sintegration
with the Muslim Brotherhood. A beginning demonstrated by the similarity
between hisreform vision and aspirationsexpressed in the book and those of
the Brotherhood aswell as hisperceived dedication of the book to theyouth
of the Brotherhood. This perception wasboth that of the Brotherhood and the
Egyptian government. Membersof the Brotherhood who werein prisonwhen
the book was published understood that the dedi cation wasreferring to them
and they began to distribute copies of the book whilein prison. Eventheother
membersof the Brotherhood outsi de the prison a so distributed copies of the
book and infact, their General Guide once held acopy of thebook in public
and declared that the Islamic thought of the book is the thought of the
Brotherhood and it was probable that its author was one with the
Brotherhood®. Thiswasa so the perception of the government and the book
was banned and withdrawn from the market and the government announced
that it would remain banned until such atimewhen the author removethe
dedication of the book to theyouth of the Muslim Brotherhood®’.

Contrary totheargumentsof thosewho opinethat theabove perception
waswrong based on the explanations given by Qutb and hisyounger brother,
Muhammead, the book was dedi cated to theyouth of the Muslim Brotherhood.
In hisinterview granted to al-Khalidi, Muhammad explainsthat Qutb only
refersin the dedication of hisbook to theyouth of the Muslim Brotherhood
metaphorically and not literdly becauseheintendstheMudimyouthin generd.
Thisdarification by Muhammeadispurportedly supported by Qutb'sexplanation
inhisdleged"Li-madhaA‘damuni” publishedind-Mudimun (TheMudims)in
Saudi Arabiain 1985, two decades after hisexecution. Inthisjournal, Qutbis
allegedly reported to have written that though the Muslim Brotherhood
perceived that the dedication of hisbook referred to them, thiswasnot true.
However my assertion that the book was dedi cated to the youth of theMudim
Brotherhood isconfirmed by thefact that in the second edition of the book
that appeared in 1954, after hisinvolvement in the Muslim Brotherhood had
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becomewidey known, Qutb specifically and unambiguously dedicated the
book to theyouth of the brotherhood. Whilethereisdisagreement onwhen
heactudly becamean official member of thebrotherhood, | arguethat following
hisfraternization withit from the US and the dedi cation of hisabove book to
it, Qutb, in order to fulfill hisnew Idamic thought, vison and mission, did not
hesitatetojoin the brotherhood immediately hereturned back to Egypt from
America. On hisreturn from the USin 1950, Qutb naturally turned to the
Muslim Brotherhood and became one of hismembersasreflected in many
incidents about him and the brotherhood. It was hismembership that drew
youth of the brotherhood to himin 1950 and they complained about their
inability to carry on the activities of the brotherhood because of its 1949
proscription. Following hisnew 19 amic commitment and disposition, hemust
have seen their move asthedivineanswer to hisdesireand goal. Hence, He
wel comed the youth around him and started to provide leadership for them.
Thisisthefirst point in support of Qutb'simmediate membership of the
brotherhood after he returned from America®.

Secondly, when the brotherhood | ed an attack against the Britisharmy
inthe Suez Canal inlate 1951 and the British forcesretaliated by brutally
killing or wounding itsmembersand destroying their homes, the brotherhood
became divided on the appropriate action. While some of them including
Muhammad Tahir Munir, the president of the Suez branch of the brotherhood
called for patience and perseverance on the part of the brotherhood, others
including Muhammead al-Ghazali, amember of the Guidance Officecalled for
immedi ate counter attack against the British forcesand interestingly, thesetwo
leading figures of the brotherhood published their differing viewsin the
newspaper, al-misri. At thiscritical period of the brotherhood'strial, it was
Qutb who appealed to the General Guide of the brotherhood to issue a
conclusive statement of the brotherhood because according to him, neither of
thetwo leaders had theright to issue an official statement on behalf of the
brotherhood. Immediately, the General Guide, responded two daysafter and
praised Qutb for hisviewson theissue and added that perhaps no one knew
theviewsof the brotherhood on theissue other than him.

Thisistheclearest satement fromthe Generd Guideof thebrotherhood
on not only themembership of Qutb but also hisactive and deep involvement
inthebrotherhood aswell ashisknowledge of it*. What isthereforeclear is
that Qutb officially joined the brotherhood in 1951, theyear hereferstoashis
date of birth becauseit wasthe date of hisjoining the brotherhood® though
he had been amember since 1950. Perhapsthe biggest point in support of
Qutb'simmediate membership of the brotherhood after he returned from
Americawas hisinvolvement with the Muslim brotherhood in the 1952
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revolution that toppled King Farug and gppointed Muhammad Ngjib, theleader
of the coup as the first president of the Egyptian republic. Qutb was
subsequently publicly praised by theleadersof therevolutionfor hisroleinthe
success of the revolution and he was invited to play aleading rolein the
government that followed. Hisinvolvement in therevolution, | argue could
only beexplainedinthelight of hismembership and indeed leadershipinthe
Musdlim Brotherhood. Thisisbecausetheroleof the brotherhood in the 1952
revolution has been traced back to thetime of itsfounder and first Genera
Guide, Hasan a-Bannawhen amilitary wing of the brotherhood called al-
I khwan al-Dubbat (The Brotherhood Officers) wasformed.

One of the Brotherhood Officerswas Jamal ‘Abd al-Nasir, asenior
Military Officer who wasto play aleading role in the 1952 independent
revolution and subsequently becomethe president of Egypt. Though helater
broke away from the al-1khwan a-Dubbat, renamed a-Dubbat a-ahrar (The
Free Officers) by forming the Dubbat al-Jaysh (The Army Officers) onthe
claim of security reasons, Abdul Nasir cameback and renewed hisrelationship
with the brotherhood and the al-Dubbat a-ahrar, before the execution of the
1952 revolution. Consequently therevolution took placewith the collaboration
of thebrotherhood through Abdul Nasir. Thiscollaboration afforded themilitary
juntathe opportunity to usetheresourcesof the brotherhood and itsal-Dubbat
al-ahrar in conjunctionwith Qutb asitsideologue and intellectual leader®.

Shortly before the above 1952 revolution, Qutb broke away
completely fromtheruling eiteby resgning from hisposition at theMinistry of
Education because of hisdisgust at the authorities rejection of hisproposals
for reformsin the educational system and their request that he should stop his
political articleson national problemsand issues. Qutb on many occasions,
attempted to reform the Ministry of Education, establish aspecid professona
department that woul d overhaul the entire educationa system anditscurricula
but al hisproposalswereregjected®. He must have thusdevoted hisattention
to providing leadership and guidanceto theleadersof therevolution.

Asaresult of hiscontributionto the successof therevolutionary coup
by the military juntathat toppled the King, Qutb wasregarded asthefather of
therevol ution and waslikened to thefamous Mirabeau who contributed to the
success of the French revolution. Asmark of respect, many honourswere
bestowed on Qutb and he was even offered the position of the Minister of
education which heturned down. Hea so declined the offer of the position of
the Director Generdl of Broadcasting and I nformation. Helikethe brotherhood
wasnot interested in political positionsbut rather inthelslamic reform of the
country. Thisobjectivewasclearly mentioned by Qutbinatalk hedelivered at
apublic event organized by therevol utionary Military juntain August 1952,
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However, Abd al-Nasir later in ameeting he held with the General Guide,
denied that therewas any agreement or collaboration with the brotherhood
and therevolution to carry out Islamic reforms. Herejected all the peace
gestures of the brotherhood thereafter and the gaps between them started
widening gradualy. Then Muhammad Ngib, theleader of thecoup and president
did not last in hisoffice and wasreplaced by ‘Abd a-Nasir and he decided to
formaliberation organizationin 1953 ogtentatioudy to carry out Idamicreforms.
Upon hisinsistence, Qutb who was by then amember of the brotherhood's
Guidanceofficeand the Director of dawah, and wasrepresenting thegroupin
variouslocal and international conferences™, wascompelled to accept the
position of the General Secretary of the Liberation Organizationin order to
mobilizethe peopleand consolidate the achievementsof therevolutionthrough
Idamicreforms.

Following therefusal of theleadership of the brotherhood to mergeit
with the newly formed Liberation Organization of '‘Abd al-Nasir, therewasa
conspiracy toferment troublethat would lead to theforceful removal of Hasan
Hudaybi, the General Guide and the gppointment of anew Genera Guideand
formation of anew Guidance officeloyal toAbd a-Nasir. The government
loydistsand conspiratorsbrokeinto the house of the Generd Guide and sought
to make him resign from his position under duress. They then proceeded to
the brotherhood's headquatres on 27 November 1953 and declared the
dissol ution of the Guidance Office and theformation of anew one headed by
Sayyid Sabiq, agresat |9 amic scholar and leading member of the brotherhood.
Qutb was among the delegation from all branches of the brotherhood that
came on 29 November, 1953 to pledge their continuous support to the
incumbent General Guide, Hasan Hudaybi. He gave apowerful speech, in
whichhecaled onal therepresentativesto recognizethethrest of theconspiracy
of of 'Abd a-Nasr and hisintention to destroy theldamic movement in Egypt
and therefore urged them to renew and re-affirmed their pledgeand trust in
Hasan al-Hudaybi*. Having become convinced of 'Abd a-Nasir's ploy to
usethe Liberation organization to underminethe Muslim brotherhood and his
own beliefsin the Islamic thoughts and reforms of the brotherhood, Qutb
resigned and dissociated himself from the organization after al hiseffortsto
reconcilethe pres dent and the brotherhood failed. Themoment Qutb resigned
fromtheLiberation Organization, '‘Abdad-Nasr whowasrulingwith abominable
martia powersturned against himandthe Mudim Brotherhood. Heimplicated
themin apurported attempt to assassi nate him. Qutb and themembersof the
Mudim Brotherhood fell out of favour withthemilitary juntaand werearrested
and detained in prison. Qutb wasimprisoned dong with other membersof the
brotherhood in 1954 for three months.
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Nevertheless, after their release from prison, Qutb in collaboration
with Zaynab al-Ghazzali al-Jubayli, afront burner and pace setter in both the
Musdlim Brotherhood and Idamic feminist struggles pioneered the attemptsat
the re-organization of the brotherhood after it was banned in 1954 by the
government of '‘Abd a-Nasir*’. Perhapsitisthisinsistence by Qutb and the
young elements of the brotherhood to reviveitsactivitiesthat ‘informs their
labeling as*1slamic terrorists, fundamentalists and extremists' since John
Esposito, acontemporary and influential scholar of Idam hasbranded themas
"neo-fundamentalists, extremistsor fanatics®.” Theinsistenceof Qutb and
theyouth toinitiatethereviva and re-organization of the brotherhood soon
provided an excusefor 'Abd al-Nasir to re-arrest Qutb and accused him of
planning to assassi nate him and overthrow hisgovernment, for which hewas
sentenced to fifteen yearswith hard labour. Out of this, he spent tenyearsin
prison and was only released on the appeal made by thethen Iragi President,
"Abda-Saam'Arif inMay 1964.

Quitb continued to | ead the re-organi zation of the brotherhood both
insideand outsidethe prison. In prison, he conducted meetingsand trainings
with the fellow Muslim Brothers imprisoned with him while providing
intellectual, mora and spiritual guidancefor thoseoutside. On hisrelease, in
1964, heassumed thefull leadership of there-organizationtill hewasagainre-
arrested in August 1965*. 'Abd a-Nasir succeeded in penetrating the
brotherhood through'Ali Ashmawi, amember of the youth Council of Five
responsiblefor the re-organi zation and aretired Accountant in the Egyptian
Public Service. He became an agent, spy and protégé of the government and
hisstatement was used to convict Qutb and many other leadersand members
of the brotherhood of treason and felony against the state. The government
confiscated their property, tortured and persecuted them and against all
internationa and human right normssentenced many of themto desthincluding
Qutbin 1966°.

A Critical Review of Major Allegations against Sayyid Qutb as a
champion of terrorism, extremism, militancy or fundamentalism: One
of themost seriousallegationsagainst Qutb isthat he astheleader of there-
organization of the Mudlim brotherhood, supported by itsyouth, concelved,
planned and conducted an armed revolt againgt thegovernment.T h i s
allegation, for which Qutb was arrested, convicted and sentenced to fifteen
yearsimprisonment in 1954 only to befinally hungin 1966 was not fully
investigated and neither was Qutb'strial guided by universal democratic and
humanrightsnorms. Hewastried by specia military courtsheaded by judges
who werearmy officersand characterized by legal and technical anomalies,
irregularitiesand discrepancies.
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For instance, at thetimethe brotherhood's prosecution was closed in 1954,
the court wastold that the government was dropping itschargesagainst Qutb
on humanitarian grounds because hewas diagnosed of apectora ailment and
tuberculoss. However thiswasapl oy used to postpone hisprosecution because
of the presence of the representative of the International Human Rights. After
the departure of the representative, he was brought back to court toface his
legal prosecution and then sentenced®?. Similarly, Qutb and hisfellow Mudim
Brothersweretried under aretroactivelaw in 1966 during which thegovernment
banned members of the public and the press. Even the lawyer sent by the
Amnesty International asan observer inthe court proceedingswasaswell
prohibited from attending the proceedings.

Oneof theunfortunateresultsof theselegd irregularitieswasthedeath
sentence a so handed down on Farid 'Abd a-Khalig and Munir Dallah aong
with Qutbin 1966. Though thetwo wereamong theleadersof the brotherhood,
they were not involved initsre-organization and infact, rejected theidea
whenthey wereinvitedtolead it before Qutb wasappointed. They vehemently
opposed the re-organization because they considered it hazardous and
dangerous. They went further to complainto the General Guideand called for
the abolition of theidea®®. In short, the government itself orchestrated the
conspiracy that entrapped Qutb and the Mudlim brothers. For thisreason, the
government prohibited the membersof thepublic, thepressand dl thelawyers
who cameforward to volunteer their servicesin the defence of the accused
from attending the court proceedings.

Another allegation against Qutb wasthat hewas extremely harshin
hiscondemnation of theWest and theentire M udim societiesasjahili societies.
Rather than rejecting everything inthe West and theMudim societies asjahili,
Qutb welcomed and prai sed the good aspectsof thetwo. Hewaspraiseful of
many Western disciplines such as English and other languages, psychology
and education contrary to the view of Islamic scholars who opposed the
teaching of foreign languagesin Idamicingtitutions. Asaresult of hislovefor
foreignlanguages, hewasdisillusioned by the absence of foreignlanguagesin
thecurriculum of hisalmamater, Dar a-'Ulu**. Hebdievesthat thisisone of
theareaswhereMudim practicesviolatethetenetsof Idam, especially onthe
stifling of freedom. Quitb al so rejectswestern and American leaders because
of their oppositiontothestrugglesfor therightsof the EQyptian people. Inhis
book on the clash between 19 am and capitalism, Qutb dissected the Egyptian
soci ety and became disgusted by the secular and western imperialist use of
their stoogesin government to plunder and devour his country'sresources.
Thishe said had devastated and impoverished the people while the upper
classesmonopolized the nationa income, consuming morethan onethird though
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their number wasinsignificant. Asaresult, hecallson themassesto riseand
fight westernimperidismand feudaismreflected in capitalism and communism,
socialismand Marxism asthese secular ideol ogiescould never avail thepeople
materidly and spiritudly®. Inorder for therightsof themassesto beguaranteed
inpractical terms, al they would require, according to him, iseducation. He
however believesinan al inclusive and holistic education ashecaledfor the
integration of 1slamic emphasisand | slamic philosophy of educationinthe
national curriculum®. He was totally against the prevalent un-lslamic
educational system, which he argueswas under the tutel age of the Zionist
Jews, Christiansand Communistsand concluded that thiswas dangerousto
theMudimUmmah®’. Consequently, themindset of Mudimintdlectua sbecame
infected by aZionist orchestrated conspiracy that makesaMudlim graduate
fromtheso-called secular schools" abandonsidaminactudity if not in name®."

Asareault of thisdominant Zionist brainwashing of Mudimintelectuds,
Quitb called for arevolutionary, ideological and total rejection of the Zionist
Western and un-1damic educational systems™. In hisdescription of both the
western and Mudim societiesasjahili, Qutb bringsanew Idamicdimensonto
thealready diverseand differing definitionsof society®. Hedoesnot view the
society asmerdy "thetotdity of socid relationshipsamong men®™," acivilized
socia way of lifeor organized community of people. By thisdefinition, society
isbased on civilized organization and not just popul ation®.

Qutb conceivestheldamic society asnot just acivilized community of
organized Mudlimscharacterized by itsIdamic public practiceand way of life
through ritual worship and social normsof Islam. To Qutb, theldamic society
must be characterized, in addition to the above, by theimplementation of the
Idamiclaw by itspolitical leadership. Onthispremise, hechargestheMudim
rulerswho rule by what has not been revealed by Allah asunbelieversand
expels them from the fold of the believers®. He argues further that the
implementation of theldlamiclaw by both Mudlim political leader and their
peopleisthemost important norm or standard of theldlamic society. In other
words, thisnorm must constitute the " specific guidesto conduct which apply
either to everyday activitiesor to situationsthat not occur often."

Accordingly, heingstisontheobligation of enforcingthisnorminlidamic
societiesin order to help humanity out of its socio-economic, political and
spiritua logjams®. Expectedly, whilecommenting ontheneedto establishthe
Islamic society based on an Islamic government that promotesthe lslamic
norm of al-amr bi al-ma'ruf wa al-nahy 'an al-munkar (Enjoiningwhat is
right and forbidding what iswrong), Qutb notesthat thisnorm of collective
checksand balances must be done standing on the sacredness of thetruth,
mutual counseling, patience and freedom of worship. He stressesthat non-
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Mudimsresiding intheldamic society are permitted to bejudged by thelaw
of their religions®. Hetherefore seestheldamic society as"holigtic, describing
thewhole humanity asasociety and considers society asan organic entity®”."
Itisinthesameveinthat that Qutb chargesonly Mudlimswho propound the
lawfulnessof the prohibited and the prohibition of thelawful asguilty of unbelief,
tranggressonandinfiddity. So, merewesknessor inability of Mudimsto observe
Idamicrulingsonthelawful or prohibited mattersin|dam doesnot attract the
chargeof unbelief. InhisMagnusopus, Fi Zilal al-Qur'an, whichisregarded
as one of his most significant and highest achievements®, his greatest
contribution to | lamic scholarship® and which has been trand ated into many
major languages such as English, BahasaMalayu, French and Persan™ He
upholdsthisview throughout hisinterpretation of versesthat dwell onunbelief,
transgression and infidelity. In hiscommentary on the prohibition of usury
(Q2: 276) for instance, he explainsthat any Muslim who permits usurious
transactions and rejects hisunlawfulnessisan unbeliever, transgressor and
infidel becauseto reject apart of I1slam istantamount to rejecting it inits
entirety™.

Theaboveview of Qutb onthetakfir (Unbelief or infiddlity of aMudim)
isinlinewiththeviewsof classica scholars. I1bn Kathir writesthat leaving the
rule of Allah because of the belief that it isnot obligatory makesaperson an
unbeliever™. Thisistheopinion of Ibn Masud when herefersto Q5: 44to
substantiatethat it isunlawful not tojudgewithwhat Allah hasrevealed and
that it isunbelief which entailsboth big or small ™. Qutb also reflectsupon the
conditions of women in the Egyptian society where they were oppressed,
maltreated and dominated upon. They generally lacked education, training
and marital security and could be disposed off at thewhimsand caprices of
their husbands. It was against this background that Qutb, likethe Muslim
Brotherhood addressed thefeminist questionsin I|dam and demonstratesthat
Islam had granted Muslim women total freedom from oppression and
domination™. Inhiscommentary, Qutb explainstheldamic concept of marriage
aswell asthe philosophy behinditsprinciplesof family formation, maintenance,
sexuality polygamy and inheritance etc. He discusses how these principles
addresstherightsand welfareof Mudimwomen. For instance, hearguesthat
Islamiclaw on forming thefamily through the conduct of apublic marriage
between aman and awoman leadsto ahigh degree of security for womenand
children aswell asincreased sense of responsibilitiesfor men. Another aspect
of Idamic marriage, polygamy isa so discussed by Qutb whilecommenting on
theverseof multiplemarriagesinldam (Q3:4). Theverse, according to him,
not only limitsthe number of wivesaman can marry tofour, it dso emphasizes
theobligatory fulfillment of justice by aman inrespect of theprovisonof his
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wives economic, medical and sexual needs™. He also employsarational
juristic understanding based on the traditional methodol ogical approachin
Qur'anicexegess, d-tafgr bi d-mathur and ddineatesdl legd rulingspertaining
totherightsof awidow to both inheritance and bequest in her marital residence
for oneyear. By opposing the general notion of naskh wall-mansukh (theory
of abrogation and the abrogated), herestoresto Muslim women, their divine
right to bequest. Thereforerather than rejecting absolutely the use of philosophy
intheinterpretation of the Qur'an, he only advocates making revelationthe
basis of Islamic outlook, exegesis and the application of reasoning and
rationality.

CONCLUSION
Thispaper has analyzed the Islamic personality and activism of aMuslim
reformer who believesin, and holdstenacioudly, to theldamic teachings. He,
therefore, doesnot fit into the same descriptiveroleof 'Idamicterrorists with
people like Osma Bin Laden. The Qutbian texts examined in this article
congtitutespart of hissocial, political 1 amic strugglesagainst the oppression
of the Egyptian peoplein 20th century Egypt. Through hiswritings, thispaper
hasrecorded that Quitb, likethe Muslim brotherhood isfirst and foremost
involved inimproving thefamily, social and politica conditionsof Egyptians,
including the conditions of Muslimwomen through their Ilamism astoday
confirmed by the Egyptian strugglewhich hasculminated over theyearsina
popular revolution that defeated tyranny as symbolized by thefall of Husni
Mubarak's despotic government on February 11, 2011. Thismovement which
has demonstrated that the use of force should not constitute acorner stone of
theldamic movement and abarrier to thewestern acceptance of itsactivism,
and Idamic change, istoday reverberating throughout the Mudimworld today
and arguably it isreflected intherecent developmentsadl over theArab World.
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